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In thawab of 
A certain servant of al-Zahra’ 


O Fatima 
On your blessed day of birth 
Bless them, protect them 
For they are a constant inspiration for me 
To serve your heavenly cause 
And bless all believers 


A Contradictory Corpus 


As we have discovered in my articles in the “Imams companions" 
section and my “Hadith” series, the hadith corpus of Twelver Shi'ism 
is and was always riddled with many contradictions - even after 
classical scholars attempted to rectify this per their standards. 


As discussed previously, the Imams deliberately provided 
contradictory methodologies to their companions and made each 
methodology obligatory on a set of companion based on their ma’rifa 
(knowledge of the Imams’ status). 


This 1s partly to address the threat of companions influenced by for 
example Sunni thought, and the Imam would perform taqiyya on these 
companions. 


Accordingly, the Imam would issue fatwas to these companions using 
Sunni figh, and give them ahadith per Sunni standards - and he would 
make these fatwas and ahadith obligatory upon his companions. 


And partly, it was also to protect the Shi’a from the state surveillance 
machine. 


(Al-Kafi, vol 2, page 217) 
“On the authority of Abu Amr al-Kinani, he said: 
Abu Abdillah (peace be upon him) said to me: 


O Abu Amr! What if I told you a hadith or gave you a fatwa, and 
then you came to me after that and asked me about it, and I told you 
differently from what I told you previously, or I gave you a fatwa 
contradicting what I said previously, which one would you take? (i.e, 
the earlier hadith / fatwa or the one said later contradicting it? 


I said: 


I will take upon the later hadith / fatwa and leave the previous. 
The Imam said: 


You are right, O Amr. God only refused to be worshipped except 
secretly. 


By by God, if you do that, it is better for me and you, God Almighty 
refuses to us in His religion except for taqiyya." 


وعن محمد بن يحيى» عن أحمد بن محمد بن عيسىء عن الحسن بن محبوب» عن 
هشام بن سالم» عن أبي عمرو الكناني قال: قال لي أبو عبد الله dale)‏ السلام): يا Li‏ 
عمرو! آرآيت لو حدثتك بحديث أو آفتيتك بفتيا ثم جئتني بعد ذلك فسألتني die‏ 

spes Castells Casas dius a abus يشالف :نا كنت‎ ab sta 

Laos esed‏ وا د الأكن las‏ ف اك ا ا عفري أبئ الله الا mico‏ را :اها 
ils.‏ لئن فعلتم ذلك إنه لخير لي ولكم» آبى الله عز وجل Gl‏ في دينه إلا التقية 


The Imams giving such vastly contradicting answers led to such a 
wildly divergent hadith corpus. 


And accordingly, a product of this feature of Shi’1 hadith corpus 1s that 
created two chief polarized conceptions of Sayyida Fatima (s), 
presenting us with: 


-  Sayyida Fatima, the divinely guided saintly figure. Her nature is 
angelic, inherently and innately purified. Supernatural. 


-  Sayyida Fatima, a mere woman disciplined by her father to take 
upon his manners, due to her humanly nature. Her good actions 
are based on acquired, not innate, behavior. 


Many of us are familiar with the former conception, but others are not 
familiar with the latter description in Shi'i corpus. 


One may be rush to judge that latter ahadith are said in taqiyya from 
Sunnis, but the problem lies in the fact that many of these ahadith 
exhibit obvious Shi'i themes. 


Thus, it wouldn't make sense for them to be directed towards Sunnis 
but rather a subset of Shi'a of certain leanings. 


As such, it will be important to my research to determine which of the 
either of the two polarized descriptions are correct of Sayyida Fatima. 


Based on this, my booklet will be outlined as below: 

(1) Sayyida Fatima's Subservience to Ali: Inherent or Acquired? 

(2) The Mushaf of Fatima: Affirming the status of an Imam-like 
woman, or honoring a pure woman? 

(3) Cause of difference 


° Which is the right conclusion 


With that said 
Let us start 


Bismillah al-Rahman al-Raheem 


Sayyida Fatima's Subservience to Ali 
Inherent or Acquired? 


Fatima the Supernatural 
A Birthly Duty to Serve Ali 


(Al-Amali of al-Saduq, page 691) 
“On the authority of al-Mufaddal ibn Umar: 


I asked Abi Abdilah (al-Sadiq) about the birth of Fatima (peace be 
upon her) 


He (the Imam said): 


When she (Khadija) became pregnant with Fatima, she (peace be 
upon her) used to talk to her from her womb and was patient, and she 
was keeping this from the Messenger of God (may God bless him and 
his family). 


So the Messenger of God (peace and blessings of God be upon him 
and his family) entered one day and heard Khadija talking to Fatima 
(peace be upon her), and he said to her: O Khadija. Who are you 
talking to? She said: the fetus which is in my womb. She talks to me 
and makes me happy. 


He (the Imam) said: O Khadija, this is Gabriel telling me that she is 
a female, and that she is the pure and auspicious offspring, and that 
God, the Blessed and Exalted, will make my offspring from her, and 
He will make of her offspring imams, and make them his successors 
in his land after the conclusion of his revelation. 


So Fatima (peace be upon her) was born - pure and purified, and 
when she fell to the earth, the light shone from her until it entered the 
houses of Makkah, and there was no place left in the east or west of 
the earth without that light shining in it. 


Ten of the al-Hoor al- ‘Een entered, each one of them with a bowl from 
Paradise and a jug from Paradise, and in the jug was water from al- 
Kawthar. 


Then a woman from the Hur asked, Fatima (peace be upon her) speak. 


And she (Fatima) with the two testimonies, and said: I bear witness 
that there is no god but God, and that my father is the Messenger of 


God, the master of the prophets, and that Ali is the master of the 
guardians, and my sons are the masters of the progeny of prophets. 


وو 


عن المفضل بن عمرء قال: قلت لأبي عبد الله الصادق dale)‏ السلام): كيف كان ولادة 
فاطمة (عليها السلام)؟ 


Lol‏ خملك als‏ كافك uale)‏ السا tas‏ من جلت برها eal‏ كت ذلك 
Cd lees) a dead‏ فشكل رهن ددر aa Exo Cp e s‏ 
خديجة تحدث فاطمة Yule)‏ السلام)ء فقال لها: يا خديجةء من تحدثين؟ قالت: الجنين 
الذي في بطني يحدثني ويؤنسني. قال: يا خديجة»ء هذا جبرئيل يخبرني (1) انها 
oid‏ زاحنا الشف isa D‏ لس وان diss Jenene lat al taal‏ 
.وسيجعل من نسلها cal‏ ويجعلهم خلفاءه في أرضه بعد انقضاء وحيه 


ios ادرو‎ ss إلى‎ eB Gris aatis (ool ا‎ y E oc 
النور حتى دخل بيوتات مكة» ولم يبق في شرق الأرض ولا غربها موضع إلا أشرق فيه‎ 
asi! ذلك‎ 

ودخل عشر من الحور العبن كل واحدة منهن معها طست من dial‏ وإبريق من الجنةء 
usw ds‏ خا ع هق alley sll‏ ا كات نين ليها dtu‏ 
الكوثرء وأخرجت خرقتين بيضاوين أشد بياضا من اللبن وأطيب ريحا من المسك 
call ses ioo edle ous‏ كد (lallus) aisle Los]‏ 


soles وان‎ oll tyes ail sey coal EIE ا لانن الت اكه أن‎ 


$ Evaluation 

We notice several things about birth of the supernatural Fatima: 

- The story of her birth resembles prophet Isa speaking to his 
mother in the womb. This suggest thats that her very existence is 


supernatural. 


Thus, thus her comprehension would be divinely inspired or how else 
would she be able to communicate with her mother? 


- She stated the shahada as an infant, recognizing Ali as the master 
of guardians. 


If Sayyida could comprehend from even before birth - in her mother's 
womb, and she recognized Imam Ali's mastership. 


It would not be sensible for God to take away this comprehension 
from her and understanding of Imam Ali's role, unless God took away 
her status from her. 


Which brings us to the other depiction of Sayyida Fatima's 
understanding of Imam Ali. 


The Human Sayyida Fatima 
An Acquired Understanding of Imam Ali's Status 


(‘Ilal al-Shara'ie by al-Saduq, page 163) 
“Narrated Abi Dharr: 


Ja far ibn Abi Talib and I were emigrants to the land of Abyssinia, so I 
gave Ja’far a slavegirl worth four thousand dirhams. 


When we came to the city, he gave it to Ali, peace be upon him, to 
serve him, so Ali, peace be upon him, made her in the house of 
Fatima. 


So Fatima entered the house one day and looked at the head of 
(Imam Ali) in the room of the slavegirl. 


She said: O Abu al-Hasan, you did it (i.e, had intercourse with the 
slavegirl)?! 


He said: No, by God, daughter of Muhammad, I did not do anything, 
so what do you want? 


She said, “Do you give permission for me to go to the house of my 
father - the Messenger of God? " 


He said to her, "I have given you permission. ” 


So she wore her robes and veiled her burqa and went the Prophet, 
may God' 5 prayers and peace be upon him and his family. 


So Gabriel went to the Prophet and told him: ‘O Rasul Allah, 
Fatima wants to complain about Ali, so do not accept anything from 
her about Ali.’ 


So Fatima entered and the Messenger of God, may God bless him 
and his family, said to her, *You came to complain about Ali." 


She said, *Yes, by God - indeed." 


He (the Prophet) said to her: *Go back to him, and say to him, 
despite my nose - only your approval (is needed). 


(Note: ‘despite my nose’ is a disparaging Arabic phrase meaning 
what will happen will happen completely irregarding my own will, as 
it doesn t matter. Only your approval matters. 


So she returned to Ali, peace be upon him, and she said to him, *O 
Abul Hassan, despite my nose - only your approval is needed." She 
said it three times.. " 


حدثنا gs)‏ صالح عن أبي ذر رحمة الله عليه قال: كنت أنا وجعفر بن أبي طالب 
اون الود اله و glee!‏ ارب ا Goad Lali pays‏ 
Seal‏ ادا لعزي لاغ انه فا on uae "ole‏ قاطي فشكل ubl‏ 
عانم ا کت ای رای على كب ا جيم suo]‏ نكري اا 
الحسن فعلتها فقال لا والله يا بنت محمد ما فعلت شيئًا فما الذي تريدين؟ قالت OSG‏ 
لي في المصير إلى منزل أبى رسول الله صلى الله عليه وآله فقال لها قد أذنت لك 
(elis cauia‏ ود ردك سر قفا وا ا ds Ds‏ و 
" فقال يا محمد ان الله يقرءك السلام ويقول لك ان هذه فاطمة قد أقبلت إليك تشكو 
la‏ فاج قل Lite‏ فى علي el a‏ ماعلمة ali gale df ica at ca E‏ 
abl ed lsh Gi) ese ol Jl asl cc ca cà lle ts da‏ 
لرضاكء فرجعت إلى علي " ع " فقالت له يا آبا الحسن رغم آنفي لرضاك تقولها ثلاثاء 
5ب E icai d ouo‏ 
مو ناه هن وهر ل desse cac Lig pesetas al a oda‏ 


وان 


. Evaluation 


The depiction of Sayyida Fatima here is undoubtedly with Shi'i 
undertones - for example, Gabriel telling the Prophet to not accept 
Fatima's complaint about Ali and the Prophet forcing her to accept 
Ali's actions. 


This suggests that obedience to Ali in particular is divinely ordained, 
an idea completely rejected by Sunni circles. 


It 15 thus out of the question to imagine this hadith was cited in 
response to Sunnis. 


At the same time, Sayyida Fatima's behavior and her father's 
subsequent order (seeking Ali's approval despite her nose) do not 
reflect the character born with the duty to serve Ali, as the hadith in 
the ‘supernatural Fatima’ subsection suggests. 


Rather, it suggests she was disciplined by her father to serve Imam 
Ali. 


The Mushaf of Fatima 
Affirming the status of an Imam-like woman, or honoring a pure 
woman? 


Supernatural Fatima and the Mushaf of Fatima 


Mushaf Fatima is the book Gabriel gave to Sayyida Fatima after the 
passing of her father, to ease her in her calamity. 


It contains events of the future, kings who will rule, and is possessed 
by every Imam. 


One little known things about it is that the Mushaf of Fatima contains 
verses of the Quran as Gabriel revealed to them to the Prophet, and 
these verses may differ from the qiraat (readings) of the Quran popular 
among commoners. 


An example is highlighted below with the addition of the phrase 
“wilayah of Ali” in verse 70:2 in Mushaf Fatima, different from the 
recitation of commoners. 


(Al-Kafi, vol 8, 57-58) 


“Then the revelation came to the Prophet (peace and blessings of God 
be upon him and his family) and he said: " 


"A challenger asked for a punishment bound to happen. To the 
disbelievers - in the wilayah of Ali; of it there is no preventer from 
Allah, Lord of pathways of ‘heavenly’ ascent.” (70:1-3) 


I (narrator) said: May I be your ransom, we do not recite the verse 


like this. 


He said: By God, this is how Gabriel revealed it to Muhammad (may 
God bless him and his family), and this is how it is recorded in the 
Mushaf of Fatima (peace be upon her)." 


rasgo as (di al doa) dd] aal oit‏ ا 
* للكافرين (بولاية علي) )5( ليس له دافع 

من الله ذي المعارج )1( " قال: قلت: جعلت فداك إنا لا نقرؤها هكذاء فقال: هكذا والله 
s bai:‏ ل kale‏ :حي ade a‏ وله T ay‏ متك دي لصفت 
فاطمة (عليها السلام) فقال رسول الله (صلى الله عليه وآله) لمن حوله من المنافقين: 
aal] alt)‏ عك فف tci] [oa‏ قال الله عق وسل "و اترا وكات كل 
جبار عنيد 


e Evaluation: 


It is evident that the mushaf of Sayyida contains the Quran as revealed 
by Gabriel to prophet Muhammad, preserving the religion of the 
Prophet in a similar fashion to Kitab Ali. 


However, it is not our obligation to recite the verse as revealed - and 
as taught to us by the Imam - until the rise of the Qa’1m. 


(Al-Kafi, vol 2, page 633) 


“A man recited to Abi Abdillah (al-Sadiq) while I was listening - 
letters from the Qur 'an different from how the people would read 
them. 


Abu Abdullah said: Stop this recitation. Read as people read until the 
Qaim rises" 


قرأ رجل على أبي عبد الله Lig‏ أستمع حروفا من القرآن ليس على Lo‏ 
يقروّها الناس. JAS‏ أبو عبد الله: كف عن هذه القراءة . إقراً كما يقرا الناس 
حتى يفوم الفائم 

Note: My belief is this does not indicate tahrif. For my discussion on 


this topic, review my articles Allama Majlisi My People part 1 and 
part 5 (Nuqsan al-Quran) 


The fact that that such a book was revealed to Sayyida Fatima in 
particular highlights that she was above being a mere woman. 


This book revealing the correct rendition of Quranic verses and whose 
possession being a condition for the Imamate of Imams, places Fatima 
in a position of great honor equal to Imams. 


As for one, it contains every feature of Kitab Ali - which also contains 
correct renditions of the Quran, speaks of incidents of the future, 
names of every king to come, and is possessed by every Imam. 


Not only this, but Mushaf Fatima preserves teachings of halal and 
haram of the Prophet. 


(Al-Kafi, vol 3, page 507) 


A dispute happened with regards to how zakat is different now to the 
Prophet's time. So the people of Medina asked Imam al-Sadiq and 
Abdullah ibn al-Hasan. 


Imam al-Sadiq gave an answer to this matter dealing with halal and 
haram from based on what he said he read in the book (i.e, mushaf) of 


Fatima. 


“So Abdullah bin Al-Hassan turned to him (Imam al-Sadiq) and said: 
Where did you get this from? 


He (al-Sadiq) said: I read in the book of your mother Fatima. 
Then he left. 


Muhammad ibn Khalid sent to him (the Imam) saying: Send to me the 
book of Fatima (peace be upon them both). 


Then Abu Abdullah (peace be upon him) sent to him: I only told you 
that I read it, and I did not tell you that I have it. 


Muhammad ibn Khalid - governor of caliph al-Mansur - said to me 
(narrator): I have never seen anything like this (i.e, how exactly did he 
read the book of Sayyida Fatima containing such a specific matter 
without possessing it)." 


فأقبل عليه عبد الله بن الحسن فقال: من cul‏ أخذت هذا؟ قال: قرآت في ela] GES‏ 
فاطمة»ء قال: ثم انصرف فبعث إليه محمد بن خالد ابعث إلي SES‏ فاطمة (عليهما 
السلام) فأرسل إليه gal‏ عبد الله (عليه السلام) إني إنما أخبرتك أني قرآته ولم أخبرك 
:أنه عندي قال 

حبيب فجعل محمد بن خالد يقول لي: ما رأيت مثل هذا قط 


(Note: 


Imam al-Sadiq would have denied possessing the book out of 04 
from the Abbasid governor. But he was open about possessing the 
book to his cousin Abdullah ibn al-Hasan, but it seems Abdullah or his 
may have leaked the news to the Abbasid governor as they had 
collaborated with Umayyad and Abbasid authorities frequently). 


One may wonder, why would Imam al-Sadiq would feel compelled to 
tell his cousin al-Abdullah ibn al-Hasan - from the descendants of 
Imam al-Hasan (a) - that he found the answer in Mushaf Fatima? 


The mention of Mushaf/Kitab of Fatima and Kitah of Ali is actually a 
theme that occurs repeatedly between Imam al-Sadiq and Abdullah 
ibn al-Hasan - particularly in relation to the claim of Abdullah's son to 
Imamate and being the Mahdi. 


Imam al-Sadiq asserted that Abdullah's son is not an Imam, based on 
ghayb knowledge the Imam possessed from the Book of Imam Ali and 
Book (Mushaf) of Fatima - which ahadith describe as being both 
subsets of Kitab al-Jafr. 


The Imam stating his possession of such books is to assert his position 
as Imam, the only true holder of Allah's verses and his teachings, not 
Banu al-Hasan. 


(Manaqib Ibn Shahr Ashub, vol 3, page 373) 


“And he was asked about Muhammad ibn Abdullah ibn Al-Hassan, so 
he said (peace be upon him): 


There is no prophet, wasi, or angel but he is in a book that I have - 
meaning the Mushaf of Fatimah - and by God, Muhammad ibn 
Abdullah (ibn al-Hasan) has no name in it." 


Jains‏ عن محمد بن عبد الله بن الحسن فقال (ع): ما من نبي ولا وصي ولا ملك إلا هو 


This led Banu al-Hasan (led by Abdullah and his son Muhammad) to 
deny Imam al-Sadiq's possession of Kitab al-Jafr (and subsequently 
Mushaf Fatima & Kitab Ali). 

(Al-Kafi, vol 2, page 240) 

“Abi Abdillah (al-Sadiq) said: 

I have the red book of al-Jafr. ' 


So Abdullah ibn Abi Ya qub said: ‘May Allah give you health, are 
Banu al-Hasan aware of this? 


He [the Imam] said: Yes by Allah, they know it just like they know 
night is night and day is day. However, they defiantly deny this [i.e, 
that the Imams possess al-Jafr & thus are divinely appointed] - out 
of envy and pursuit of dunya." 


عن أبي عبد الله جعفر الصادق أنه قال: 

(وعندي الجفر الأحمر).فقال له عبد الله بن أبي يعقوب: أصلحك الله أيعرف 
هذابنوالحسن؟ فال: 

(إي Las «iilo‏ يعرفون الليل أنه ليلء والنهار أنه نهار ولكنّهم يحملهم الد 
سد وطلب الدنيا علدالجحودوالإنكار 


(Basa’ir al-Darajat, page 176) 


"Muhammad bin Abdullah bin Ali (the Abbasid) said it is amazing 
how Abdullah ibn Al-Hassan is mocking you (Ja 'far al-Sadiq) and 
saying (jokes) about your Jafr. 


Abu Abdullah, peace be upon him, got angry and said “Amazing” to 
Abdullah ibn Al-Hassan. 


He says, "There is no imam truly among us. Rather, he is not an 
imam, nor was his father an imam, and he claims that Ali bin Abi 
Talib is was not an imam, and he repeats that. 


As for his saying about al-Jafr, it is the skin of a bull slaughtered like 
a scabbard, in which there are books and knowledge of what people 
need until the Day of Resurrection in terms of what is permissible and 
what is forbidden - dictation of Rasul Allah and written by Ali, and in 
it Mushaf Fatima which does not have a verse of the Quran. 


I have the ring of the Messenger of God, may God prayers and peace 
be upon him and his family, and his shield, sword and banner, and I 
have Jafr, despite the nose of those who claim otherwise" 


فقال محمد بن عبد الله بن علي: العجب لعبد الله بن الحسن إنه يهزاً ويقول: هذا في 
جفركم الذي تدعون» فغضب أبو عبد الله عليه السلام فقال: العجب لعبد الله بن الحسن 
bas ls i‏ لإا رضي د وها فلو يا ماح وذ كان Lieu‏ رركم ان لي ون أي 
:طالب عليه السلام لم يكن Lele!‏ ويردد ذلكء Lol‏ قوله 


في الجفر فإنما هو جلد ثور مذبوح كالجراب فيه كتب وعلم ما يحتاج الناس إليه إلى 
يوم القيامة من حلال وحرام» إملاء رسول الله صلى الله عليه dig‏ وخط علي عليه السلام 
بيده وفيه مصحف فاطمة ما فيه آية من القرآن» ون عندي خاتم رسول الله cde yg‏ 
.وسيفه ولواءه» وعندي الجفر على رغم نف من زعم )1( 


Under this greater theme of Imam al-Sadiq possessing secret ghayb 
knowledge in opposition to the Hasanids, did the Imam stated to have 
knowledge of halal and haram from the Mushaf of Fatima. 


Perhaps Imam al-Sadiq had forgone with taqiyya with Banu al-Hasan 
initially and announced his possession of Mushaf Fatima in 
accordance with the Quranic principle of *Warn your nearest 
kindred". Muhammad ibn Ali the Abbasid founder was also part of the 
kin of Imam al-Sadiq, and associate of Abdullah ibn al-Hasan - but 
perhaps secretly loyal to Imam al-Sadiq at this time. 


The Imam also stated that he had the correct rendition of Quranic 
verses in the Mushaf of Fatima to strengthen his role to his own 
supporters. But as the last hadith shows, he did not reveal this aspect 
to outside his close Shi'i supporters. 


Why? 


Because as stated earlier, it places Fatima in a position of great 
honor and spiritual status equal to the Imams. 


One of these Imams undoubtedly would be Ali who is the only Imam 
whose judgement the Zaidiyya saw as infallible. Imam al-Sadiq 
presented both Kitab Ali and Fatima to the Zaidiyya as evidence of his 
(al-Sadiq's ‘Ilm al-Ghayb) and thus Imamate. 


If he reveals the fact that Mushaf Fatima contains correct renditions of 
the Quran, similar to Kitab Ali - they may accuse Imam al-Sadiq of 
claiming Sayyida Fatima is put into a position of Imamate by the 
Shi’a. 


Whenever one performs da’ wah, it is a gradual approach. The full 
truth is not revealed immediately and taqiyya may be used in the 
beginning. This seems to have been Imam al-Sadiq's approach in 
denying Mushaf Fatima contains Quranic verses with his Zaydi 
cousins. 

The Human Fatima and Mushaf Fatima 


(Basa'ir al-Darajat, page 176) 


“And in it (al-Jafr) is the Mushaf Fatima which does not have a verse 


of the Quran" 
(Al-Kafi, vol 1, page 240) 


"After God s Prophet, may God s prayers and peace be upon him and 
his family, died - 


Sadness entered upon Fatima, peace be upon her, from his death to a 
level which only God Almighty knows. 


So God sent to her an angel who would comfort her distress and talk 
to her. 


So she spoke about the matter to Amir al-Mu’mineen and he said: 
Every time you feel the angel s and hear his voice, tell me. 

She continuing informed (Imam Ali) of that, so the Commander of the 
Faithful, peace be upon him, made writing every time she informed 


him until he established it in a mushaf (book). 


Then he (the Imam) said: 


As for that it does not contain anything of the halal and the 
forbidden, but it has the knowledge of what it will happen in the 
future." 


إن الله تعالى لما قبض نبيه صلى الله عليه وآله دخل على فاطمة عليها السلام من وفاته 
فق لحرن ما لا يعلمه إلا الله je‏ وجل فارسل dil‏ إليها ملكا يسلي غمها ويخدتها: 
فشكت ذلك (1) إلى أمير المؤمنين عليه السلام فقال: إذا أحسست بذلك وسمعت 
الصوت قولي لي فأعلمته بذلك فجعل أمير المؤمنين عليه السلام يكتب كلما سمع حتى 
:أثبت من ذلك مصحفا قال: ثم قال 

Lol‏ إنه ليس فيه شئ من الحلال والحرام ولكن فيه ele‏ ما يكون 


e Evaluation: 


The human Fatima is not put into a position of honor or status equal to 
the Imams, her receiving of Mushaf Fatima does not put her into a 
position of comparison with Imam Ali and his Kitab Ali. 


Rather, she is simply a purified woman honored by God with Gabriel 
speaking to her similar to how Sayyida Maryam was honored by God 
by having Gabriel speaking to her. 


She had no halal or haram revealed to her particularly, neither were 
the correct rendition of Quranic verses. 


Reconcilable or Irreconcilable differences? 
Who actually is Fatima? 


A) Making use of Shi'i ahadith 


As explained in the introduction, Shi’i hadith corpus is full of too 
irreconcilable contradictions in content. 


To the extent as Shaykh al-Tusi described it in his introduction of al- 
Istibsar, 


“The difference, contrast, contradiction, and contradiction that 
occurred in it, to the extent that hardly any hadith is agreed upon 
except with there being something that contradicts it, and no hadith 
is accepted - except that there be a hadith that goes against it^ 


Aba Abdilah [al-Mufid], may God support him, mentions that Abu 
al-Husayn al-Harouni Al-Alawi [Zaydi Imam] believed the truth and 
believed in (Twelve conception of) Imamate, bu he retracted from it 
when he becam confused due to difference in ahadith and left the 
doctrine" 


وما وقع فيها من الاختلاف والتباين والمنافاة والتضاد, حتى لا يكاد يتفق خبر Y]‏ وبإزا 


Li‏ عبد الله آيده الله يذكر آن GI‏ الحسين الهاروني (3) العلوي كان يعتقد Gall‏ ويدين 
بالإمامة فرجع عنها لما التبس عليه الامر في اختلفا ا لأحاديث وترك المذهب 


This contradiction in hadith 1s not due to contradiction. Rather, it is 
caused by the Imams issuing commands in taqiyya. 


Ibn Babawayh, father of Shaykh al-Saduq, clarifies in his al-Imama 
wal Tabsira, p 9-10: 


Chapter: "The reasons of difference in narrations and causes of 
confusion and suspicion " 


"Because of the need for al-Ghayba, the reports expanded, and for 
the meanings of taqiyya and self-defence, the narrations differed. 
‘And God would not mislead people after He guided them until He 
made it clear to them what they fear’. 


And if it wasn't for taqiyya and fear, no one would have been 
confused, no two would disagree, and nothing of the teachings of 
God's religion - the Most High - would come out except on a word 
that does not differ and a letter that is not suspected. " 


PRSE TENES IN NEUES NE ID a EE ES E E 
ت الأخبارء ولمعاني التقية والمدافعة عن الأنفس اختلفتالروايات " وما كان الله ليضل قو‎ 
هديهم حتى يبين لهم‎ d] ما بعد‎ 

.ما يتقون " (10) 

- dil دين‎ elisa خرن ی من‎ Ms انان‎ Cali | fg can gle U والخوت»‎ Rail] ls 
ais يمرك لا‎ caet d US ode ا‎ 


Accordingly, the genre in Shi’1 literature of compiling ahadith based 
on personal standards became far more prominent than the usul 
(foundational books of hadith supervised by the Imam, which state the 
raw ahadith). 


This 1s to strengthen the faith of the believer, so he is not confused by 
ahadith with little to no possibility to reconcile. 


With that said, let us present a demonstration to highlight this in the 
subsection below. 


It will digress from the topic of Sayyida Fatima but will conceptualize 
these differences in ahadith's presentation of her and how to reconcile 
them very clearly, God willing. 


B) Irreconcilable differences in content 
A Demonstration 


In this sahih (authentic) report, graded mu'tabar by Shaykh Asif 
Mohseni - Ali ibn Mahziyar, a highly trustworthy companion of Imam 
al-Jawad sends him a letter asking him about praying behind those 
who believe in anthropomorphism and one who believes in the 
doctrine of Yunus ibn Abd al-Rahman. 


The Imam forbids praying behind those subscribing to Yunus’ 
doctrine, forbids giving them zakat, and orders disassociation from 
them - stating that Allah has disassociated from them. 


“1. [1/329] Amali of al-Saduq: Ibn al-Walid from al-Saffar from Ibn 
Ma 'ruf from Ali b. Mahziyar who said: I wrote to Abi Ja far the 
Second :عليه السلام‎ May I be made your ransom - should I pray behind 


the one who asserts (the doctrine of) ‘the body’ (God is corporeal) or 
the one who subscribes to the doctrine of Yunus - that is the son of 
Abd al-Rahman? He عليه السسلاح‎ wrote: Do not pray behind them 


nor not give them anything of the Zakat. Disassociate from them. 
Allah has disassociated from them.” 


حدثنا محمد بن الحسن بن أحمد بن الوليد (رضي الله (tic‏ قال: حدثنا محمد بن 
الحسن الصفارء عن العباس بن معروفء عن علي بن مهزيارء قال: كتبت إلى آبي 
aa‏ كمه ين عل وبين ele PST‏ ا Eile NEN‏ فاك ales‏ خاد من 
يقول بالجسء ومن يقول بقول يونس بن عبد الرحمن؟ فكتب (عليه السلام): لا تصلوا 
خلفهم» ولا تعطوهم من SES‏ وابرءوا cago‏ برئ الله منهم 


This 15 despite the fact Imam al-Ridha (in a sahih report regarded 
mu'tabar by Mohseni) regarded Yunus as someone trustworthy to take 
religious teachings from. 


So how can Yunus' doctrine be so false, such that the Imam ordered 
the disassociation from anyone subscribing to it and probibited 
praying behind them and paying them zakat? 


"3. [3/-] Rijal al-Kashshi: Muhammad b. Mas ud from Muhammad b. 
Nusayr from Muhammad b. Isa from Abd al-Aziz b. al-Muhtadi who 
said: I said to Abi al-Hasan al-Ridha :عليه السلاح‎ may I be made your 
ransom, I cannot always reach you to ask you all that which I need 
from the teachings of my religion, is Yunus b. Abd al-Rahman Thiqa 
(trustworthy) and can I take from him what I need from the 
teachings of my religion? he said: yes." 


محمد بن مسعود» قال: حدثني محمد بن نصيرء قال: حدثنا محمد ابن عيسىء قال: 
حدثني عبد العزيز بن المهتدي القمي» قال محمد بن نصير: قال محمد بن عيسىء› 
وحدث الحسن بن علي بن يقطين» بذلك أيضاء قال» قلت لأبي الحسن الرضا عليه 
السلام: جعلت فداك اني لا أكاد أصل إليك أسألك عن كل ما dall E Gaf‏ من معالم 

.ديني» أفيونس بن عبد الرحمن ثقة آخذ عنه ما احتاج إليه من معالم ديني؟ فقال: نعم 


The idea Yunus' doctrine is false stems from companions who could 
not understand the ahadith Yunus presented. 


These companions did not have minds sufficient to comprehend such 
difficult ahadith, and subsequently slandered Yunus. 


Hence, the Imam told Yunus: 


"9 - Ali bin Muhammad al-Qutaibi, he said: Abu Muhammad al-Fadl 
ibn Shathan told me, he said: Abu Jaafar al-Basri told me, and he was 
trustworthy, virtuous, and righteous: 


I entered with Yunus ibn Abd al-Rahman on al-Ridha, peace be upon 
him, and he complained to him about the slander that was receiving 
from his companions companions. 


Al-Rida, peace be upon him: Accomodate them, for their minds do 
not reach the ability to comprehend (the ahadith you present). " 


على الرضا عليه السلام فشكى إليه ما يلقى من أصحابه من الوقيعة. فقال الرضا عليه 
السلام: دارهم فان عقولهم لا تبلغ 
In a similar fashion, the Imams would answer their companions per‏ 


their mind's ability to comprehend. If they cannot comprehend, 
taqiyya would be used. 


(Mukhtasar al-Basa’ir, page 200) 
"Rasul Allah said: 


'We the genus of prophets address the people by the level of 
(comprehension) of their minds" 


Because the Imams companions which Imam al-Jawad had low level 
of comprehension in understanding Yunus' ahadith, the Imam 
answered them per their level of comprehension. That they should 
disassociate from proponents of Yunus, not pray behind them, not pay 
zakat to them, etc. 


Afterall, Imam al-Jawad's answer contradicts Imam al-Kadhim's 
answer about paying zakat to those believing in Yunus' doctrine: 


(Rijal al-Kashi, vol 2, page 784) 


“I wanted to write to Abu al-Hasan the First, peace be upon him, 
about a matter I would ask him about: 


May I be your ransom for us, people who take upon the doctrine of 
Yunus, should I give them some of the zakat? 


He said, so he wrote to me: Yes, give them, for Yunus is the first to 
answer Ali when he is called" 


ecd‏ إلى estadio Fondo‏ فى مسالة Late ad‏ خت فاك 
NEN RSEN ERE E‏ 
فان يونس أول من يجيب Lle‏ إذا دعى 


It is evident Yunus was not too popular in a number of Shi'i circles 
during Imam al-Jawad's era. 


Hence, Imam al-Jawad to said another companion - telling him to love 
Yunus and have mercy on him, even if the people of his country 
disagree. 


This is in contradiction to Imam al-Jawad’s letter to his companions 
disassociating from those believing in Yunus' doctrine, as here he 
encourages associating with him even if the majority believe 
otherwise. 


(Rijal al-Kashi, vol 2, page 783) 


"I wrote to Abu Ja 'far, peace be upon him, what do you say about 
Yunus ibn Abdul Rahman? 


So he wrote to me in his handwriting: 


Love him and have mercy on him, even if the people of your 
country disagree with you” 


العزيز بن المهتدي» aJ‏ كتبت إلى آبي جعفر عليه السلام ما تقول في يونس ابن عبد 
الرحمن؟ فكتب إلي بخطه آحبه وترحم عليه وإن كان يخالفك آهل Jah‏ 


The next course of actions? 


In this diversity of commands from the Imams, that still diverge 
with chains considered ‘authentic’, how can one ascertain the truth of 
what the Imams commanded regarding Yunus? And their opinion of 
him? 


It would seem to an outsider like the contradictions are too 
overwhelming to reconcile. 


If all Shi’1 ahadith have similar contradictions, as Shaykh al-Tusi 
clarified, then how can we have certainty on anything? 


Most of all, how can we have certainty on the depictions of 
Sayyida Fatima? 


What if her supernatural nature was in taqiyya from companions of 
low comprehension? What 11 her human nature was in taqiyya from 
companions of low comprehension? 


There is only one way to know, and we will discuss this in the next 
subsection. 


C) Ascertaining the Truth in the Wake of Contradiction 


One of the slanderers of Yunus admitted to his slander, seeing a vision 
in which one of Imam al-Ridha's deputies had inward inclination 
towards Yunus (despite publicly showing otherwise) - 


(Rijal al-Kashi, vol 2, page 787) 


"Ali ibn Muhammad Al-Qutaibi, he said: Al-Fadl ibn Shathan told us, 
he said: Ahmed ibn Muhammad ibn Isa repented and asked God's 
forgiveness for his slander of Yunus due to a vision he saw, in which 
Ali ibn Hadid (deputy of Imam al-Ridha) was showing inward 
inclination towards Yunus and Hisham” 


95] - 

علي بن محمد القتيبي» قال: حدثنا الفضل بن شاذان قال: كان أحمد ابن محمد بن © 
يسى تاب واستغفر الله من وقيعته في يونسلروّيا رآهاء وقد كان علي بن حديد يظهر à‏ 
ي الباطن الميل إلى يونس وهشام 


Thus, Yunus was truthful even though the Imam made his deputies 
deal with people per their level of comprehension in condemning him. 


However, they slandered him because they could not understand the 
ahadith of the Imam which he presented to them. 


“May God make me your ransom - I defending this faith, yet this is my 
condition among my companions (i.e, backbiting and insult). 


Abu al-Hasan, peace be upon him, said to him: O Yunus, what do you 
have to do with what they say if your imam is satisfied with you? 


O Yunus, tell the people what they know, and leave aside with what 
they do not recognize. It is as if you want God to be lied against in 
His throne (i.e, by them denying your ahadith from the Imam, thus 
they would lie against Allah by denying them) 


What will it harm you if you have in your hands a pearl but the people 
say to you 'it is a stone', and what will it benefit you if you have in 
your hand a stone but the people say ‘it is a pearl’ 


I said: No. 


He said: This is how you are, Yunus. If you were right and your imam 
was satisfied with you, what the people said would not harm you. 


رجال الكشي: 

جعلني الله فداك إني أحامي عن هذه المقالة» وهذه حالي عند أصحابيء فقال له أبو ال 
حسن عليه السلام: يا يونس فما عليك مما يقولون إذاكان إمامك ele‏ راضيا؟ يا يونس 
toas‏ الناس بما يعرفون: واتركهم مماء لا يعرفون كأنك تريد أن تكذب على الله في غر 


li ordi ete ee YT mah ed E E a 
seil قال‎ ec راعسا له‎ dsl cle 


Yunus was safeer of the Imam (a status greater than a mere deputy). 
As I mentioned in an article, a safeer 1s entrusted with special 
knowledge and secrets - which normal deputies are not entrusted with 


- and represent the Imam in word and action. 


They are his closest deputies and thiqat (those whom the Imams 
entrust their secrets and true teachings with). 


Thus, it is not permissible to doubt their words. 
(Wasa’il al-Shi'a, vol 2, page 579) 
A signed letter by Imam al-Mahdi says: 


"There is no excuse for our followers to doubt what our thiqat 
narrate. 


They have known that we share our secrets with them and carry it 
over to them." 


فإنه Y‏ عذر لأحد من موالينا في التشكيك فيما يرويه )1( عنا ثقاتناء قد عرفوا بأنا نفاو 


agal! ols! (2) ويحَمَلهم‎ (lica agucd 


Even if the Imam condemns them publicly (as is the case of Yunus), 
he had inward inclination towards them. 


And we are not permitted to doubt their words, as they represent the 
Imam's words. 


Similar to how if we doubt the four safeers of Imam al-Mahdi, we 
would be doubting Imam al-Mahdi himself. 


Thus, our source of ascertaining truth in Shi'i ahadith is by turning to 
the safeers, the Babs (gates) of our Imams. 


Al-Mufaddal ibn Umar is a safeer of Imam al-Sadiq and his Bab, thus 
it is not permitted to doubt the hadith he shared. 


And the hadith he shared echoes the true belief regarding Sayyida 
Fatima, that she is divinely inspired with comprehension and knew of 
her duty to serve Ali ever since her birth. 


Thus, the ahadith depicting her as humanly or disobedient to Ali are 
directed by our Imams in taqiyya to their companions of low 
comprehension and were influenced by perhaps Sunni or rationalistic 
thought. 


The same can be applied to the ahadith on Mushaf Fatima, which is 
closer to the viewpoint of the safeers. 


Wa Allahu A’lam 


